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Abstract 

This research explores the foundational principles and ethical framework of Islamic 
economics as a distinct paradigm from conventional economic systems. Anchored in 
Islamic legal and moral philosophy, the study examines core concepts such as the 
prohibition of riba (interest), the obligation of zakat (almsgiving), the avoidance of gharar 
(excessive uncertainty), and the requirement for halal (permissible) transactions. Using a 
qualitative content analysis approach, the research draws on instructional material to 
identify how these principles are articulated and positioned within Islamic economic 
thought. The analysis reveals that Islamic economics is not merely a financial model, but 
a value-based system that emphasizes justice, social welfare, and divine accountability. 
Unlike conventional economics, which prioritizes utility maximization and market 
efficiency, Islamic economics centers on moral responsibility, risk-sharing, and ethical 
profit. The findings highlight the potential of Islamic economics to address contemporary 
issues, including inequality and unsustainable growth. This study contributes to the 
literature by offering a structured interpretation of Islamic economics grounded in 
scriptural sources and pedagogical content. Its originality lies in clarifying the ethical-
spiritual foundation of Islamic economics and its relevance in modern discourse on 
sustainable and equitable economic systems. 
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Introduction 

Islamic economics has gained increasing attention in recent decades as a 
moral and ethical alternative to conventional economic systems. Rooted in 
Islamic teachings from the Qur’an and Sunnah, this economic framework 
integrates spiritual and social values with economic behavior, emphasizing 
justice, equity, and the collective well-being of society. The growing interest in 
Islamic finance and ethical investment is driven by widespread dissatisfaction 
with capitalism’s failure to address inequality, environmental degradation, and 
financial instability [1],[2],[3],[4],[5],[6],[7],[8],[9],[10]. 

However, despite its growing relevance, Islamic economics remains 
underexplored in both academic and practical contexts. There is often confusion 
regarding its core principles and how they differ from conventional economics, 
especially in terms of implementation and educational dissemination. This 
research seeks to address those issues by analyzing the foundational concepts of 
Islamic economics, identifying the ethical and legal underpinnings of its main 
components—such as the prohibition of riba (interest), obligation of zakat 
(almsgiving), avoidance of gharar (excessive uncertainty), and emphasis on halal 
(permissible) transactions—and examining how these principles form a coherent 
system [11],[12],[13].  

While this study does not involve empirical hypothesis testing, it operates 
under the assumption that Islamic economics presents a viable, ethically 
grounded alternative capable of addressing both moral and socioeconomic 
challenges in contemporary society.  

The importance of this research lies in its contribution to the academic 
understanding of Islamic economics, particularly in making its principles 
accessible through structured educational analysis. It also supports educators, 
students, and policymakers seeking to implement Islamic values in economic 
thinking.  

Previous studies have laid the groundwork for understanding Islamic 
economic principles, especially regarding interest prohibition, wealth 
redistribution, and Islamic banking. However, there remains a gap in the 
literature concerning how these concepts are presented and internalized through 
educational tools, Siddiqi [14],[15],[16]  

This study applies a qualitative content analysis method to instructional 
material—specifically, a PowerPoint presentation outlining the fundamentals of 
Islamic economics. By analyzing this material, the study identifies core themes, 
aligns them with Islamic legal principles, and offers insights into the conceptual 
distinctions between Islamic and conventional economics [17],[18].  
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The scope of the research is limited to the analysis of foundational 
concepts as presented in educational content, without extending into empirical 
data or institutional practices. The focus remains on theoretical understanding 
and pedagogical clarity, offering a structured entry point into Islamic economic 
thought. 

Method 

This study employs a qualitative descriptive method to explore the 
foundational concepts and objectives of Islamic economics. The research is 
conceptual, aiming to present and analyze key ideas derived from Islamic 
teachings and the established framework of Islamic economic thought. 

Research Design 

The research is structured as a conceptual study that focuses on describing 
normative principles within Islamic economics. It does not involve empirical 
fieldwork or quantitative analysis. Instead, the approach emphasizes the 
interpretation and systematic organization of core ideas and values associated 
with Islamic economic philosophy. 

Data Source 

The data used in this study are based on the thematic exploration of 
central concepts within Islamic economics, including definitions, objectives, and 
ethical guidelines rooted in the Islamic worldview. The study draws from 
recognized themes such as falah (success), adl (justice), resource ethics, and 
wealth distribution, which are commonly discussed in the literature of Islamic 
economics. 

Data Analysis 

The data were analyzed using qualitative content analysis, with a focus 
on organizing the conceptual material into coherent thematic categories. Each 
theme was described in detail to highlight its relevance and interconnection 
within the broader Islamic economic framework. The analysis was guided by the 
principles of Islamic epistemology, emphasizing values such as justice, balance, 
and accountability 

Result and Discussion 

Conceptual Definition and Objectives 

Islamic economics is defined as a science that studies human economic 
behavior under the guidance of Islamic teachings derived from the Qur’an, 
Sunnah, and other recognized sources of Shariah. It is not merely an alternative 
economic system but a comprehensive framework that integrates spiritual, 
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moral, and material dimensions of life. Islamic economics seeks to provide 
solutions to economic problems while upholding the principles of justice, equity, 
and social welfare [19],[20]. 

The primary objective of Islamic economics is to achieve falah—a concept 
that denotes holistic success and well-being in both the temporal (dunya) and 
eternal (akhirah) realms. Falah encompasses not only material prosperity but also 
spiritual and moral development. This ultimate goal differentiates Islamic 
economics from conventional economic systems, which typically prioritize 
material utility and profit maximization [21],[22],[23]. 

In addition to achieving falah, Islamic economics emphasizes several key 
objectives: 

 

 

 

 

 

 

 

 

 

 

 

 

Figure 1. Islamic economics has several key objectives 

1. Promoting Economic Justice 

Islamic economics emphasizes fairness in economic transactions, the just 
distribution of wealth, and the elimination of exploitative practices. It strongly 
opposes riba (interest), gharar (excessive uncertainty), and zulm (oppression), as 
these lead to social and economic injustice [24],[25],[26]. 

Qur’anic reference: “O you who have believed, do not consume usury, doubled 
and multiplied, but fear Allah that you may be successful.”Al-Imran (3:130). Hadith 
reference: "Give the worker his wages before his sweat dries." Sunan Ibn Majah, 
Hadith No. 2443.  These teachings ensure that all economic agents are treated 
fairly, their rights protected, and justice upheld in financial dealings. 
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2. Reducing Inequality 

Islamic economics promotes mechanisms like zakat, sadaqah, and 
inheritance laws to ensure a more equitable distribution of wealth. These 
instruments are designed to prevent wealth accumulation among the elite and 
uplift the less privileged [27],[28],[29]. 

Qur’anic reference: “so that it will not be a perpetual distribution among the 
rich from among you.” Al-Hashr (59:7). Hadith reference: "He is not a believer whose 
stomach is filled while the neighbor to his side goes hungry." Sunan al-Kubra, al-
Bayhaqi. These measures reflect the social justice mission of Islam, aiming to 
create a balance between different segments of society. 

3. Ensuring Ethical Use of Resources 

Islam views humans as khalifah (stewards) on Earth, entrusted with the 
responsibility to use natural and economic resources wisely and sustainably. 
Wastefulness (israf) is condemned [30],[31]. 

Qur’anic reference: 

“Indeed, the wasteful are brothers of the devils, and ever has Satan been to his 
Lord ungrateful.” Surah Al-Isra (17:27) 

The ethical use of resources aligns with Islamic values of accountability 
and sustainability, discouraging extravagance and encouraging mindful 
consumption. 

4. Encouraging Productivity and Entrepreneurship 

Islamic economics encourages lawful (halal) work, trade, and 
entrepreneurship, as long as they are conducted ethically. Profit-making is 
permissible and even encouraged, provided it is done without harm or 
exploitation [32],[33],[34]. 

Qur’anic reference: 

“Allah has permitted trade and forbidden interest.” Al-Baqarah (2:275) 

The focus is on generating wealth through productive effort, innovation, 
and mutual benefit, contributing to both personal growth and community 
development. 

5. Enhancing Social Welfare 

Islamic economics prioritizes social solidarity through institutions like 
waqf (charitable endowment), cooperative enterprises, and support for the 
needy. These practices strengthen communal bonds and economic stability 
[35],[36],[37],[38]. 
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Qur’anic reference: 

“And in their wealth, there is a known right for the needy and the deprived.” Al-
Dhariyat (51:19) 

This reflects Islam's emphasis on takaful (mutual support) and collective 
responsibility in addressing social issues. 

Overall, Islamic economics seeks to establish a balanced and ethical 
economic system that harmonizes individual aspirations with social 
responsibilities. It integrates spiritual, moral, and material goals to ensure well-
being (falah) in both this world and the hereafter [39],[40]. 

Core Principles of Islamic Economics 

Islamic economics is firmly grounded in moral and legal principles 
derived from the Qur’an and Sunnah. These principles shape not only the form 
of economic transactions but also their purpose and ethical integrity. The system 
prioritizes justice, social welfare, and accountability before God. The following 
are four of the most foundational principles: 

 

 

 

 

 

 

 

 

 

 

 

 

 

Figure 2. Core Principles of Islamic Economics 

1. Prohibition of Riba (Interest) 

The prohibition of riba—commonly understood as usury or interest—is 
one of the most definitive principles in Islamic economics. Islam views interest-
based transactions as inherently unjust because they create a system where 
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wealth accumulates without productive effort, leading to exploitation and 
widening inequality. Instead of earning profit through guaranteed returns, 
Islamic financial systems emphasize risk-sharing and partnerships, such as 
mudarabah (profit-sharing) and musharakah (joint venture), where gains and 
losses are shared equitably [41],[42],[43],[44]. The Qur’an strongly condemns riba 
in several verses. One of the most explicit is: 

“O you who have believed, do not consume usury, doubled and multiplied, but 

fear Allah that you may be successful.” Ali 'Imran (3:130).  

Another powerful verse states: 

“Those who consume interest cannot stand [on the Day of Resurrection] except 
as one stands who is being beaten by Satan into insanity... But Allah has permitted trade 
and forbidden interest.” Al-Baqarah (2:275) 

These verses make clear that engaging in riba is not merely discouraged—
it is a grave sin that disrupts economic justice. Islamic economics thus encourages 
financial models that are grounded in real economic activity, cooperation, and 
fairness. 

2. Zakat (Almsgiving) 

Zakat is a compulsory charitable contribution and one of the Five Pillars 
of Islam. It serves both a spiritual and economic purpose: purifying wealth and 
promoting redistribution to reduce poverty and inequality. Zakat is not merely 
charity; it is a right of the poor over the wealth of the rich, institutionalized as a 
means of social and fiscal justice [45],[46],[47],[48],[49],[50]. The Qur’an 
repeatedly emphasizes the importance of zakat alongside prayer: 

“And establish prayer and give zakat, and whatever good you put forward for 
yourselves, you will find it with Allah.” Al-Baqarah (2:110). Another verse links the 
payment of zakat to righteousness: 

“Righteousness is... to give wealth, despite love for it, to relatives, orphans, the 

needy, the traveler, those who ask [for help], and for freeing slaves...” Al-Baqarah (2:177) 

Zakat thus operates not only as a mechanism for economic balance but 
also as a moral obligation fostering solidarity, generosity, and empathy within 
the community. 

3. Prohibition of Gharar (Excessive Uncertainty) 

Islamic economics prohibits gharar, which refers to excessive uncertainty, 
ambiguity, or deceit in transactions. This includes contracts involving unclear 
terms, unknown outcomes, or high levels of speculation, such as gambling. The 
objective is to ensure transparency, trust, and informed consent in economic 
dealings [51],[52],[53]. The Prophet Muhammad صلى الله عليه وسلم said: 
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“Do not sell what is not with you.” (Sunan al-Tirmidhi, Hadith 1232) 

In another hadith, he forbade sales involving uncertainty (bay’ al-gharar), 
ensuring that parties understand the subject and outcome of transactions clearly. 
This principle protects individuals from fraud, reduces disputes, and promotes 
ethical business practices. It also aligns with Islam’s broader objective of 
maintaining fairness and preventing harm (darar) in economic life [54],[55],[56]. 

4. Halal Transactions 

All economic activity in Islam must be conducted through halal 
(permissible) means. This principle goes beyond lawful income to include the 
nature of goods and services exchanged. Industries or products involving 
alcohol, gambling, pork, prostitution, exploitative labor, and deception are 
strictly prohibited. This ensures that economic growth and wealth accumulation 
are in harmony with Islamic ethical standards [57],[58],[59]. Allah commands 
believers to engage only in lawful and good transactions: 

“O you who have believed, eat from the good things which We have provided for 
you and be grateful to Allah” Al-Baqarah (2:172), and similarly: 

“Do not consume one another’s wealth unjustly or send it [in bribery] to the 
rulers so that [they might aid] you to consume a portion of the wealth of others while 
knowingly [doing wrong].” Al-Baqarah (2:188) 

This principle ensures that Muslim economic behavior reflects integrity, 
compassion, and accountability, not only toward others but ultimately toward 
Allah. 

In summary, these four core principles—prohibition of riba, obligation of 
zakat, prohibition of gharar, and restriction to halal transactions—form the 
ethical foundation of Islamic economics. They aim to cultivate an economy that 
promotes social justice, financial equity, and spiritual well-being while 
minimizing harm and exploitation. Unlike conventional economic systems, 
which often prioritize efficiency and profit above all else, Islamic economics 
insists on aligning economic behavior with moral responsibility and divine 
guidance [60],[61],[62],[63],[64]. 
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Distinction from Conventional Economics 

 

Figure 3. Ethical Integration in Economic Systems 

Islamic economics diverges fundamentally from conventional economic 
systems, not only in operational mechanisms but also in philosophical 
foundations and ultimate goals. At the heart of this divergence is the role of 
values. While conventional economics is largely rooted in secular, materialist 
assumptions, Islamic economics is based on spiritual, ethical, and legal principles 
derived from Islamic teachings [65],[66],[67]. 

In conventional economics, the central aim is utility maximization—
individuals are assumed to act as rational agents seeking to optimize their self-
interest. Economic success is measured by indicators such as gross domestic 
product (GDP), productivity, and market efficiency. The market is considered a 
neutral space where prices, supply, and demand regulate behavior. Ethical 
considerations, if included, are often external to the economic model, treated as 
optional or secondary concerns [68],[69],[70]. 

In contrast, Islamic economics integrates ethics directly into the 
framework of economic activity. It emphasizes divine accountability, moral 
conduct, and social justice. Individuals are not just consumers and producers; 
they are vicegerents (khalifah) of God on Earth, entrusted with the responsibility 
to use resources wisely and equitably. Wealth is seen as a trust (amanah) from 
Allah, not an absolute right, and must be earned and spent in ways that uphold 
the common good [71],[72],[73]. 

This shift from a materialist to a value-based paradigm significantly alters 
economic priorities. Profit is not forbidden, but it is bound by ethical limits. 
Economic freedom exists, but it is constrained by Sharia principles—one cannot 
profit from harm (darar), deception, or exploitation. Thus, Islamic economics 
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allows for private ownership, entrepreneurship, and investment, but within a 
moral and legal framework that aims to prevent social injustice and 
environmental degradation [74],[75],[76],[77]. 

For example, whereas interest (riba) is central to conventional banking as 
a reward for capital, it is prohibited in Islam due to its exploitative nature. Islamic 
finance promotes risk-sharing arrangements, such as musharakah and 
mudarabah, where profits and losses are shared equitably. This fosters a sense of 
partnership and reduces the systemic risk associated with debt-driven financial 
models [78],[79],[80],[81],[82],[83],[84]. 

Moreover, while conventional economics often leaves redistribution to 
government policy or charity, Islamic economics institutionalizes wealth 
redistribution through mandatory mechanisms like zakat, inheritance laws, and 
prohibitions on hoarding. These principles aim to maintain a balanced and 
harmonious society, preventing the concentration of wealth in the hands of a few. 

In summary, the distinction lies not merely in practice but in purpose and 
worldview. Conventional economics is largely concerned with what is 
descriptive, predictive, and empirical. Islamic economics asks what ought to be—
normative, ethical, and purpose-driven. It seeks to build an economy that serves 
not only individual interests but the broader goals of justice (adl), compassion 
(rahmah), and well-being (falah) in both this world and the hereafter 
[85],[86],[87],[88],[89]. 

Conclusion 

Islamic economics represents a value-oriented alternative to the secular 
economic systems that dominate the global landscape. Grounded in the 
principles of justice, equity, and divine accountability, it offers practical tools for 
managing wealth and resources in an ethical and sustainable manner. The core 
teachings—such as the prohibition of riba, enforcement of zakat, avoidance of 
uncertainty, and insistence on halal practices—form a comprehensive ethical 
foundation for economic life. As the global community continues to confront 
economic inequality and moral crises in finance, Islamic economics offers timely 
and relevant insights for creating more just and balanced societies. Further 
research should explore how these principles are implemented in modern Islamic 
financial institutions and their impact on socioeconomic development. 

 

 

 



From Riba to Zakat… 

 

743                                                                               Bulletin of Islamic Research, Vol. 3, No. 4,  2025 

Author Contributions 

Nahid Ayad: Conceptualization, Methodology, Writing – review & 
editing, Supervision, Project administration. Mowafg Abrahem Masuwd: 
Methodology, Writing – review & editing, Investigation. Safa Alrumayh: 
Conceptualization, Methodology, Writing – review & editing, Investigation. 

Acknowledgement 

 We would like to express our sincere gratitude to the University of Zawia 
for its support and encouragement throughout the development of these papers. 
We are also deeply thankful to the anonymous reviewer whose insightful 
comments and constructive suggestions significantly contributed to the 
improvement of our work. 

Conflict of Interest 

The authors declare no conflicts of interest. 

Funding 

This research did not receive any financial support. 

Bibliography  

[1] C. A. Conrad, Economic Systems, Markets and Politics: An Ethical, Behavioral and 
Institutional Approach. htw Business School, University of Applied Science, 
Hochschule für Technik und Wirtschaft, Saarbrücken, Germany: Springer 
International Publishing, 2023. doi: https://doi.org/10.1007/978-3-031-10366-7. 

[2] M. Nouman, M. F. Siddiqi, K. Ullah, and S. Jan, “Nexus between higher ethical 
objectives (Maqasid Al Shari’ah) and participatory finance,” Qual. Res. Financ. 
Mark., vol. 13, no. 2, pp. 226–251, 2020, doi: https://doi.org/10.1108/QRFM-06-
2020-0092. 

[3] F. Khaleel, P. Z. Janjua, and M. Ahmed, “Ethical consideration of Islamic banks in 
Pakistan: an empirical analysis,” J. Islam. Mark., vol. 13, no. 6, pp. 1351–1372, 2022, 
doi: https://doi.org/10.1108/JIMA-11-2019-0231. 

[4] Y. Zhu, L. Jinlian, and Z. Xianchun, “The influence of career calling on employees’ 
unethical pro-organizational behavior: Moral justification as a mediator,” J. Ind. 
Eng. Eng. Manag., vol. 35, no. 1, pp. 27–35, 2021, doi: 
https://doi.org/10.13587/j.cnki.jieem.2021.01.003. 

[5] N. Mohammad and A. M. S. Derbali, “Implication of Artificial Intelligence (AI) in 
finance in the case of Bangladesh,” in Social and Ethical Implications of AI in 
Finance for Sustainability, Faculty of Business Administration, American 
International University, Bangladesh: IGI Global, 2024, pp. 156–168. doi: 
https://doi.org/10.4018/979-8-3693-2881-1.ch006. 



Nahid Ayad, Mowafg Abrahem Masuwd, Safa Alrumayh 

 

 Bulletin of Islamic Research, Vol. 3, No. 4,  2025  744  

[6] M. K. Hassan, A. Muneeza, and A. Khan, “Pandemic crisis, digitalization and 
social responsibility: An emerging role of Islamic economics and finance,” in 
Islamic Finance and Sustainable Development: A Sustainable Economic 
Framework for Muslim and Non-Muslim Countries, University of New Orleans, 
New Orleans, LA, United States: Springer International Publishing, 2021, pp. 35–
53. doi: https://doi.org/10.1007/978-3-030-76016-8_3. 

[7] B. Ganesh, “The Role of Governance in Bridging AI Responsibility Gaps: An 
interdisciplinary evaluation of emerging AI governance measures,” in AIES 2023 
- Proceedings of the 2023 AAAI/ACM Conference on AI, Ethics, and Society, 
Informatics University of Edinburgh, Edinburgh, United Kingdom: Association 
for Computing Machinery, Inc, 2023, pp. 952–954. doi: 
https://doi.org/10.1145/3600211.3604751. 

[8] A. T. M. K. Moawad, “The Advantages Of Islamic Investment And Its Impact On 
Sustainable Development,” Malaysian J. Syariah Law, vol. 11, no. 2, pp. 381–395, 
2023, doi: https://doi.org/10.33102/mjsl.vol11no2.351. 

[9] S. Hussein Kakembo, M. Abduh, and P. M. H. A. Pg Hj Md Salleh, “Adopting 
Islamic microfinance as a mechanism of financing small and medium enterprises 
in Uganda,” J. Small Bus. Enterp. Dev., vol. 28, no. 4, pp. 537–552, 2021, doi: 
https://doi.org/10.1108/JSBED-04-2019-0126. 

[10] J. R. Hillman and E. Baydoun, “Review of the roles of governments and 
universities and their interrelationships: An urgent need for governance reform 
in the Arab World,” in Higher Education in the Arab World: Government and 
Governance, James Hutton Institute, Dundee, United Kingdom: Springer, 2020, 
pp. 1–79. doi: https://doi.org/ 10.1007/978-3-030-58153-4_1. 

[11] M. F. Mohamed and M. Mochammad Sahid, “Syeikh Daud Al-Fatani’s Economic 
Thought Regarding The Concept Of Gharar In The Book Of Fiqh Jawi (Sullam Al-
Mubtadi): Focusing On Akad Mua’wadah,” Malaysian J. Syariah Law, vol. 7, no. 
1, pp. 25–31, 2019, doi: https://doi.org/10.33102/mjsl.v7i1.178. 

[12] M. K. Hassan, A. Muneeza, and M. Saraç, “Need to redefine Islamic finance in the 
light of Maqasid Al-Shariah,” in Islamic Finance and Sustainable Development: A 
Sustainable Economic Framework for Muslim and Non-Muslim Countries, 
Department of Economics and Finance, University of New Orleans, New Orleans, 
LA, United States: Springer International Publishing, 2021, pp. 11–34. doi: 
https://doi.org/10.1007/978-3-030-76016-8_2. 

[13] D. D’Alvia, “Risk, uncertainty and the market: A rethinking of Islamic and 
Western finance,” Int. J. Law Context, vol. 16, no. 4, pp. 339–352, 2020, doi: 
https://doi.org/10.1017/S1744552320000154. 

[14] Z. Ahmed Adhoni, H. Al Hamad, A. Ahad Siddiqi, M. Parvez, and Z. Ahmed 
Adhoni, “Cloud-based online portal and mobile friendly application for the holy 
Qur’an,” Life Sci. J., vol. 10, no. SPL.ISSUE 12, pp. 524–538, 2013, [Online]. 
Available: https://www.scopus.com/inward/record.uri?eid=2-s2.0-



From Riba to Zakat… 

 

745                                                                               Bulletin of Islamic Research, Vol. 3, No. 4,  2025 

84890618759&partnerID=40&md5=e5b7ab51b6b7d048d9266b8ef22ed676 

[15] S. N. Latifah, M. Fathorrazi, L. Yuliati, and D. Yunitasari, “Modeling Poverty 
Alleviation in Indonesia according to Ibnu Khaldun Philosophy (an approach to 
morality in the Qur’an),” Pharos J. Theol., vol. 105, no. 1, pp. 1–14, 2024, doi: 
https://doi.org/10.46222/pharosjot.1059. 

[16] T. MAHMUTOĞLU, “The Founding Role of the Qur’an in the Early Perception of 
Geography,” Hitit Theol. J., vol. 23, pp. 85–103, 2024, doi: 
https://doi.org/10.14395/hid.1408106. 

[17] M. Mahmudulhassan and M. Abuzar, “Harmony in the Family: Indicators of 
Marriage Success in Cultural and Religious Foundations in Bangladesh,” Demak 
Univers. J. Islam Sharia, vol. 2, no. 03, pp. 221–230, May 2024, doi: 
https://doi.org/10.61455/deujis.v2i03.136. 

[18] M. Mahmudulhassan, S. Begum, S. U. Ahmed Khondoker, A. E. Conti Morales, 
M. Muthoifin, and W. Mahir Muttaqin, “Tracing the Roots of Socio-Cultural 
Factors in Legal and Religious Thought: Historical and Contemporary 
Perspectives,” Solo Int. Collab. Publ. Soc. Sci. Humanit., vol. 2, no. 02, pp. 85–94, 
Mar. 2024, doi: https://doi.org/10.61455/sicopus.v2i02.122. 

[19] W. Chavkin, L. Leitman, and K. Polin, “Conscientious objection and refusal to 
provide reproductive healthcare: A White Paper examining prevalence, health 
consequences, and policy responses,” Int. J. Gynecol. Obstet., vol. 123, no. 
SUPPL.3, pp. S41–S56, 2013, doi: https://doi.org/10.1016/S0020-7292(13)60002-
8. 

[20] Waston et al., “Islamophobia and Communism: Perpetual Prejudice in 
Contemporary Indonesia,” Rev. Gestão Soc. e Ambient., vol. 18, no. 2, p. e04875, 
Feb. 2024, doi: https://doi.org/10.24857/rgsa.v18n2-075. 

[21] K. Falahati, “Time, Arbitrage, and the Law of One Price: The Case for a Paradigm 
Shift,” J. Econ. Issues, vol. 53, no. 1, pp. 115–154, 2019, doi: 
https://doi.org/10.1080/00213624.2019.1573082. 

[22] J. A. Alzyadat and I. A. Al-Nsour, “The Fiscal Policy Instruments and the 
Economic Prosperity in Jordan*,” J. Asian Financ. Econ. Bus., vol. 8, no. 1, pp. 113–
122, 2021, doi: https://doi.org/10.13106/jafeb.2021.vol8.no1.113. 

[23] Z. Hasan, Leading Issues in Islamic Economics and Finance: Critical Evaluations. 
International Centre for Education in Islamic Finance, Kuala Lumpur, Malaysia: 
Springer Singapore, 2020. doi: https://doi.org/10.1007/978-981-15-6515-1. 

[24] D. Pang, X. Jin, K. Zheng, and N. H. Tien, “A road toward green growth: 
Optimizing the role of mineral resources, fintech innovation and effective 
governance in G-20 economies,” Resour. Policy, vol. 92, 2024, doi: 
https://doi.org/10.1016/j.resourpol.2024.104983. 

[25] M. A. Haneef and H. Jamaludin, “The Circular Economy and Its Possible 
Collaboration with Islamic Economics and Finance,” in Gulf Studies, vol. 5, 



Nahid Ayad, Mowafg Abrahem Masuwd, Safa Alrumayh 

 

 Bulletin of Islamic Research, Vol. 3, No. 4,  2025  746  

Department of Economics, Kulliyyah of Economics & Management Sciences, 
International Islamic University Malaysia, Kuala Lumpur, Malaysia: Springer, 
2021, pp. 73–90. doi: https://doi.org/10.1007/978-981-16-6061-0_6. 

[26] M. H. Khalifah, F. Savaşan, N. U. Khan, and S. Khan, “The metamorphosis of the 
Islamic political economy publications (1980-2021) – a bibliometric analysis,” 
Qual. Res. Financ. Mark., vol. 16, no. 3, pp. 527–547, 2024, doi: 
https://doi.org/10.1108/QRFM-08-2022-0126. 

[27] A. Widodo, “The Role Of Integrated Islamic Commercial And Social Finance In 
Reducing Income Inequality In Indonesia,” J. Islam. Monet. Econ. Financ., vol. 5, 
no. 2, pp. 263–286, 2019, doi: https://doi.org/10.21098/jimf.v5i2.1063. 

[28] X. Zheng, X. Zhang, and X. Zou, “Balancing the scales: How housing supply 
regulation shapes household wealth inequality in China,” Cities, vol. 149, 2024, 
doi: https://doi.org/10.1016/j.cities.2024.104963. 

[29] Sukisno, Waston, A. Nirwana, Mahmudulhassan, and M. Muthoifin, “Parenting 
problems in the digital age and their solution development in the frame of value 
education,” Multidiscip. Rev., vol. 7, no. 8, p. 2024163, Apr. 2024, doi: 
https://doi.org/10.31893/multirev.2024163. 

[30] S. Y. Pertseva, “Socially Responsible Investing in the Context of a Green 
Economy,” in Industry 4.0: Fighting Climate Change in the Economy of the 
Future, Moscow State Institute of International Relations, University of the 
Ministry of Foreign Affairs of the Russian Federation (MGIMO University), 
Moscow, Russian Federation: Springer International Publishing, 2022, pp. 91–103. 
doi: https://doi.org/10.1007/978-3-030-79496-5_8. 

[31] C. F. Rosaneli, M. L. Fischer, A. Sganzerla, and A. P. Neto, “Water and global 
health interaction: A bioethics question,” Agua y Territ., no. 19, pp. 111–124, 2021, 
doi: https://doi.org/10.17561/AT.19.5471. 

[32] N. A. A. Anuar, N. A. Tukiran, and M. A. Jamaludin, “Gelatin In Halal 
Pharmaceutical Products,” Malaysian J. Syariah Law, vol. 11, no. 1, pp. 64–78, 
2023, doi: https://doi.org/10.33102/mjsl.vol11no1.344. 

[33] S. Hadji Latif, “Halal Conception and Other Factors Affecting Income Distribution 
in Islam,” Int. J. Islam. Econ. Financ. Stud., pp. 1–15, 2019, doi: 
https://doi.org/10.25272/ijisef.542534. 

[34] M. S. Antonio, N. Laila, U. I. Bandung, and L. Marlina, “Halal Value Chain: A 
Bibliometric Review Using R Halal Value Chain: A Bibliometric Review Using R 
Yayat Rahmat Hidayat,” Libr. Philos. Pract., 2020, [Online]. Available: 
https://digitalcommons.unl.edu/libphilprac 

[35] A. Hajighasemi and P. Oghazi, “Outcomes of Swedish migration and economics 
of the welfare system,” Econ. Res. Istraz. , vol. 35, no. 1, pp. 986–1010, 2022, doi: 
https://doi.org/10.1080/1331677X.2021.1952089. 

[36] L. Morris, “The moral economy of austerity: Analysing UK welfare reform,” Br. J. 



From Riba to Zakat… 

 

747                                                                               Bulletin of Islamic Research, Vol. 3, No. 4,  2025 

Sociol., vol. 67, no. 1, pp. 97–117, 2016, doi: https://doi.org/10.1111/1468-
4446.12186. 

[37] M. Bravo-Sanzana, E. Miranda-Zapata, C. Huaiquián, and H. Miranda, “School 
social climate in students of la araucanÍa region, Chile,” J. Sport Heal. Res., vol. 
11, pp. 23–40, 2019, [Online]. Available: 
https://www.scopus.com/inward/record.uri?eid=2-s2.0-
85087426345&partnerID=40&md5=574996eacbd76d054ef4a9b066422adf 

[38] A. M. Orekhov, “Justice and lawmaking: Social-philosophical aspect,” Rudn J. 
Sociol., vol. 22, no. 4, pp. 983–989, 2022, doi: https://doi.org/10.22363/2313-2272-
2022-22-4-983-989. 

[39] Mahmudulhassan and I. Afiyah, “Professional Zakat as a Catalyst for Welfare : 
Strategic Mapping for Sustainable Economic Growth in Semarang,” Demak 
Univers. J. Islam Sharia, vol. 2, no. 3, pp. 199–210, 2024. 

[40] Mahmudulhassan, Muthoifin, and S. Begum, “Artificial Intelligence in 
Multicultural Islamic Education : Opportunities , Challenges , and Ethical 
Considerations,” Solo Univers. J. Islam. Educ. Multicult., vol. 2, no. 1, pp. 19–26, 
2024, doi: https://doi.org/10.61455/sujiem.v2i01.114. 

[41] L. Mustofa, “The Substance of The Formal Prohibition of The Riba: Islamic 
Finance and The Tie with The Real Economy,” IJISH (International J. Islam. Stud. 
Humanit., vol. 1, no. 1, pp. 56–68, 2018, doi: 
https://doi.org/10.26555/ijish.v1i1.134. 

[42] Z. Siddique and M. A. Siddique, “Riba and interest in Islamic jurisprudence: 
seeking the path to consensus,” Int. J. Ethics Syst., 2024, doi: 
https://doi.org/10.1108/IJOES-04-2023-0091. 

[43] T. Kato, “Islamic and capitalist economies: Comparison using econophysics 
models of wealth exchange and redistribution,” PLoS One, vol. 17, no. 9 
September, 2022, doi: https://doi.org/10.1371/journal.pone.0275113. 

[44] S. Ahmad, R. Lensink, and A. Mueller, “The double bottom line of microfinance: 
A global comparison between conventional and Islamic microfinance,” World 
Dev., vol. 136, 2020, doi: https://doi.org/10.1016/j.worlddev.2020.105130. 

[45] Z. Azhar, M. K. K. Mydin, and A. A. Pitchay, “Zakat Distribution Priorities in 
Malaysia: An Analytic Hierarchy Process Analysis,” Asian J. Bus. Account., vol. 
16, no. 1, pp. 69–87, 2023, doi: https://doi.org/10.22452/ajba.vol16no1.3. 

[46] M. B. Ilmie and A. G. Anshori, “The Political Law Of Zakat Management In 
Indonesia,” Syariah J. Huk. dan Pemikir., vol. 20, no. 2, pp. 175–186, 2020, doi: 
https://doi.org/10.18592/sjhp.v20i2.4063. 

[47] U. Junidar, “Strategi Pemasaran Digital Lembaga Filantropi Islam (Studi terhadap 
PKPU dan Rumah Zakat di Indonesia),” J. Perad. Islam, vol. 2, no. 2, pp. 1–29, 
2020, [Online]. Available: https://doi.org/10.22373/JIIF.V10I2.46. 



Nahid Ayad, Mowafg Abrahem Masuwd, Safa Alrumayh 

 

 Bulletin of Islamic Research, Vol. 3, No. 4,  2025  748  

[48] Y. Yayuli, F. H. N. Athief, and D. N. Utari, “Studi Komparatif Pemikiran Yusuf 
Qardhawi Dan Sahal Mahfudh Tentang Zakat Produktif Sebagai Sarana 
Pemberdayaan Ekonomi,” Profetika J. Stud. Islam, vol. 23, no. 1, pp. 98–113, Dec. 
2021, doi: https://doi.org/10.23917/profetika.v23i1.16798. 

[49] N. A. Zauro, R. A. J. Saad, and N. Sawandi, “Enhancing socio-economic justice 
and financial inclusion in Nigeria: The role of zakat, Sadaqah and Qardhul 
Hassan,” J. Islam. Account. Bus. Res., vol. 11, no. 3, pp. 555–572, 2020, doi: 
https://doi.org/10.1108/JIABR-11-2016-0134. 

[50] M. M. Alshater, R. A. J. Saad, N. Abd. Wahab, and I. Saba, “What do we know 
about zakat literature? A bibliometric review,” J. Islam. Account. Bus. Res., vol. 
12, no. 4, pp. 544–563, 2021, doi: https://doi.org/10.1108/JIABR-07-2020-0208. 

[51] H. Aravik and A. Tohir, “Education on the Risks of Usury, Gharar, and Maysir in 
E-Commerce Business,” SELAPARANG J. Pengabdi. Masy. Berkemajuan, vol. 7, 
no. 3, p. 2219, 2023, doi: https://doi.org/10.31764/jpmb.v7i3.20056. 

[52] M. S. Mohd Noh, S. H. Nor Azelan, and M. I. S. Zulkepli, “A review on Gharar 
dimension in modern Islamic finance transactions,” J. Islam. Account. Bus. Res., 
2024, doi: https://doi.org/10.1108/JIABR-01-2023-0006. 

[53] A. Farikhin and H. Mulyasari, “Gharar, Fraud and Dispute in Islamic Business 
Transaction an Islamic Law Perspectives,” Int. Econ. Financ. Rev., vol. 1, no. 2, pp. 
40–53, 2022, doi: https://doi.org/10.56897/iefr.v1i2.18. 

[54] Waston, Mahmudulhassan, A. Nirwana, Muthoifin, I. Afiyah, and Nuha, 
“Student-Centered Learning to Prevent Radicalization at Islamic Junior Schools 
in Surakarta Indonesia,” Solo Univers. J. Islam. Educ. Multicult., vol. 2, no. 03, pp. 
249–262, Sep. 2024, doi: https://doi.org/10.61455/sujiem.v2i03.207. 

[55] M. Mahmudulhassan, “Exploring the Essence, Importance, and Distinctive 
Attributes of Islamic Culture: An In-depth Cultural Analysis,” Bull. Islam. Res., 
vol. 2, no. 2, pp. 311–326, Jun. 2024, doi: https://doi.org/10.69526/bir.v2i2.25. 

[56] Mahmudulhassan, S. Rahmawati, F. Qurrota, and A. Tamami, “The Integration of 
Faith and National Identity : A Comprehensive Study on Islamic Patriotism and 
Its Theological Implications,” Solo Univers. J. Islam. Educ. Multicult., vol. 2, no. 2, 
pp. 83–92, 2024, doi: https://doi.org/10.61455/sujiem.v2i02.158. 

[57] E. A. Bakar and N. Amin, “Consumers’ awareness and practices towards 
‘exclusion clause’ and its position under Malaysian law,” Malaysian J. Consum. 
Fam. Econ., vol. 19, pp. 14–24, 2016, [Online]. Available: 
https://www.scopus.com/inward/record.uri?eid=2-s2.0-
85043791484&partnerID=40&md5=389b32ac4ac3414c96c0a2b7c2e13540 

[58] F. A. M. Hassanein, “Profit: Concept and Stipulations in Islamic Commercial Debt 
financing,” J. King Abdulaziz Univ. Islam. Econ., vol. 35, no. 3, 2022, doi: 
https://doi.org/10.4197/Islec.35-3.6. 

[59] “Subhat Income of Sharia Financial Institutions According to Dual Law (Formal 



From Riba to Zakat… 

 

749                                                                               Bulletin of Islamic Research, Vol. 3, No. 4,  2025 

and Sharia Law),” Ahkam J. Ilmu Syariah, vol. 19, no. 2, pp. 411–428, 2019, doi: 
https://doi.org/10.15408/ajis.v19i2.12982. 

[60] M. Abuzar, Mahmudulhassan, and L. Nuryanti, “The Role Of Online Social 
Network Sites And Social Integration In Mitigating Homesickness Among 
International Students,” Pakistan J. Educ. Res., vol. 7, no. 3, pp. 95–112, 2024, doi: 
https://doi.org/10.52337/pjer.v7i3.1151. 

[61] Muthoifin et al., “An Interfaith Perspective on Multicultural Education for 
Sustainable Development Goals (SDGS),” J. Lifestyle SDGs Rev., vol. 4, no. 3, p. 
e01720, Sep. 2024, doi: 10.47172/2965-730X.SDGsReview.v4.n03.pe01720. 

[62] Mahmudulhassan, M. Abuzar, and S. A. Khondoker, “Exploring the Dynamics of 
Student Motivation and Behavior : A Qualitative Analysis of Influencing Factors 
and Effective Interventions,” Solo Univers. J. Islam. Educ. Multicult., vol. 2, no. 3, 
pp. 195–206, 2024. 

[63] Mahmudulhassan, M. Abuzar, L. Yafi, I. Afiyah, and I. Amelia, “Strategy and 
Implementation of Islamic Personality Development through the Internalization 
of Religious Values at Madrasah Aliyah Dakka, Bangladesh,” Solo Univers. J. 
Islam. Educ. Multicult., vol. 2, no. 02, pp. 167–180, Aug. 2024, doi: 
https://doi.org/10.61455/sujiem.v2i02.201. 

[64] A. N. A.N., M. Mahmudulhassan, F. D. Marshal, M. Muthoifin, and N. Fadli, 
“Human rights and social justice in Quranic contexts: a global trend,” Leg.  J. Ilm. 
Huk., vol. 32, no. 2, pp. 453–471, Sep. 2024, doi: 
https://doi.org/10.22219/ljih.v32i2.35088. 

[65] C. Erricker, J. Erricker, and J. Priestley, Reconstructing religious, spiritual and 
moral education. Study of Religions, University College Chichester, United 
Kingdom: Taylor and Francis, 2012. doi: https://doi.org/10.4324/9780203349724. 

[66] S. N. Saritoprak and J. J. Exline, “Applying a mindset of spiritual jihad to 
religious/spiritual struggles: The development of a preliminary measure,” in 
Assessing Spirituality in a Diverse World, Case Western Reserve University, 
Cleveland, OH, United States: Springer International Publishing, 2020, pp. 333–
354. doi: https://doi.org/10.1007/978-3-030-52140-0_14. 

[67] J. Crawford, Spiritually-engaged knowledge: The attentive heart. Taylor and 
Francis, 2017. doi: https://doi.org/10.4324/9781315242590. 

[68] S. Sejdiu, V. Zeqiraj, and A. Nimani, “Economic efficiency and finance in the 
development of the forest economy within the framework of legal restrictions,” 
Ukr. J. For. Wood Sci., vol. 15, no. 2, pp. 79–96, 2024, doi: 
https://doi.org/10.31548/forest/2.2024.79. 

[69] L. Wang, “Path of Total Factor Productivity of Strategic Emerging Industries in 
Shaanxi Province based on DEA-Malmquist Index and Fluctuation Data 
Analysis,” in Proceedings - 5th International Conference on Computing 
Methodologies and Communication, ICCMC 2021, Xi’an Siyuan University, 



Nahid Ayad, Mowafg Abrahem Masuwd, Safa Alrumayh 

 

 Bulletin of Islamic Research, Vol. 3, No. 4,  2025  750  

Xi’an, 710038, China: Institute of Electrical and Electronics Engineers Inc., 2021, 
pp. 1814–1817. doi: https://doi.org/10.1109/ICCMC51019.2021.9418463. 

[70] M. Zhang, C. Li, J. Zhang, and H. Chen, “How Green Finance Affects Green Total 
Factor Productivity—Evidence from China,” Sustain., vol. 16, no. 1, 2024, doi: 
https://doi.org/10.3390/su16010270. 

[71] Q. Zhang, N. B. Saharuddin, and N. A. B. A. Aziz, “The Analysis of Teachers’ 
Perceptions of Moral Education Curriculum,” Front. Psychol., vol. 13, no. July, 
2022, doi: https://doi.org/10.3389/fpsyg.2022.967927. 

[72] N. Berlinger, “When Policy Produces Moral Distress: Reclaiming Conscience,” 
Hastings Cent. Rep., vol. 46, no. 2, pp. 32–34, 2016, doi: 
https://doi.org/10.1002/hast.547. 

[73] T. Chong, “Compensating for the abdication of the moral state?,” in The AWARE 
Saga: Civil Society and Public Morality in Singapore, Institute of Southeast Asian 
Studies, Singapore: NUS Press Pte Ltd, 2011, pp. 25–35. [Online]. Available: 
https://www.scopus.com/inward/record.uri?eid=2-s2.0-
84895083992&partnerID=40&md5=17994317a9e92899043f380d9e0ab0ad 

[74] M. Omar Farooq, “Exploitation, profit and the riba-interest reductionism,” Int. J. 
Islam. Middle East. Financ. Manag., vol. 5, no. 4, pp. 292–320, 2012, doi: 
https://doi.org/10.1108/17538391211282818. 

[75] M. Sadeghi, “Islamic perspectives on human cloning.,” Hum. Reprod. Genet. 
Ethics, vol. 13, no. 2, pp. 32–40, 2007, doi: https://doi.org/10.1558/hrge.v13i2.32. 

[76] M. Mahmudulhassan, W. Waston, and A. Nirwana AN, “The Rights and Status 
of Widows in Islam: A Study from the Perspective of Multicultural Islamic 
Education in the Context of Bangladesh,” Multicult. Islam. Educ. Rev., vol. 1, no. 
1, pp. 01–14, Sep. 2023, doi: https://doi.org/10.23917/mier.v1i1.2674. 

[77] Ardiansyah et al., “Tracing Trends in Quran Memorization and Cognitive 
Learning: A Bibliometric Analysis from the Scopus Database,” Pakistan J. Life Soc. 
Sci., vol. 22, no. 2, pp. 1493–1509, 2024, doi: https://doi.org/10.57239/PJLSS-
2024-22.2.00105. 

[78] R. Ahroum, O. Touri, and B. Achchab, “Murabaha and Musharakah 
Moutanaquissah pricing: an interest-free approach,” J. Islam. Account. Bus. Res., 
vol. 11, no. 1, pp. 201–215, 2020, doi: https://doi.org/10.1108/JIABR-12-2016-
0147. 

[79] N. I. B. M. A. Zaaba and R. Hassan, “Why Islamic Banks Are Reluctant to Offer 
Musharakah Mutanaqisah for Home Financing: The Case of Maybank Islamic and 
Affin Islamic Bank,” Turkish J. Islam. Econ., vol. 6, no. 1, pp. 51–66, 2019, doi: 
https://doi.org/10.26414/a044. 

[80] U. H. Umar and J. M. Kurawa, “Business succession from an Islamic accounting 
perspective,” ISRA Int. J. Islam. Financ., vol. 11, no. 2, pp. 267–281, 2019, doi: 
https://doi.org/10.1108/IJIF-06-2018-0059. 



From Riba to Zakat… 

 

751                                                                               Bulletin of Islamic Research, Vol. 3, No. 4,  2025 

[81] M. R. Danlami, M. Abduh, and L. Abdul Razak, “CAMELS, risk-sharing 
financing, institutional quality and stability of Islamic banks: evidence from 6 OIC 
countries,” J. Islam. Account. Bus. Res., vol. 13, no. 8, pp. 1155–1175, 2022, doi: 
https://doi.org/10.1108/JIABR-08-2021-0227. 

[82] M. Hanif, “Islamic mortgages: principles and practice,” Int. J. Emerg. Mark., vol. 
14, no. 5, pp. 967–987, 2019, doi: https://doi.org/10.1108/IJOEM-02-2018-0088. 

[83] M. T. Usmani, Arab and Islamic Laws Series: An Introduction to Islamic Finance. 
Daml Uloom, Karachi, Pakistan: Brill, 2021. [Online]. Available: 
https://www.scopus.com/inward/record.uri?eid=2-s2.0-
85199025344&partnerID=40&md5=b125e574d02b859a4d78210ca40cdb08 

[84] A. Z. Nagimova, “Islamic finance in Russia: Evidence from market participants,” 
Vopr. Ekon., vol. 2021, no. 5, pp. 74–90, 2021, doi: https://doi.org/10.32609/0042-
8736-2021-5-74-90. 

[85] T. Ushama, “Islam’s Rahmah (compassion) as applied by Hadrat Muhammad 
Rasūlullah Khātam un Nabiyyīn Sallallāhu ’alaihi wa ’alā ālihi wa ashābihi wa 
sallam,” Hamdard Islam., vol. 44, no. 2, pp. 9–35, 2021, [Online]. Available: 
https://www.scopus.com/inward/record.uri?eid=2-s2.0-
85114708187&partnerID=40&md5=35af1d4d2f2381d62a0154dc08f6bccd 

[86] N. Hayashi, Military Necessity: The Art, Morality and Law of War. United 
Nations Interregional Crime and Justice Research Institute, Italy: Cambridge 
University Press, 2020. doi: https://doi.org/10.1017/9781108689359. 

[87] M. Abuzar and H. S. Mansoor, “Exploring The Role Of Hijab In Fostering Personal 
Security And Positive Body Image: A Cross-Cultural Analysis of Indonesian and 
Pakistani Women’s Perspectives,” J. Indones. Islam, vol. 18, no. 1, p. 206, Jun. 2024, 
doi: https://doi.org/ 10.15642/JIIS.2024.18.1.206-224. 

[88] A. N. AN, . M., . M., and . W., “Bibliometric Analysis of Islamic Education and 
Character Development in Religious Education Practices in Indonesia,” Pakistan 
J. Life Soc. Sci., vol. 22, no. 2, pp. 1231–1245, 2024, doi: 
https://doi.org/10.57239/PJLSS-2024-22.2.0086. 

[89] Mahmudulhassan, W. Waston, A. Nirwana, S. Amini, M. M. A. Sholeh, and M. 
Muthoifin, “A moral-based curriculum to improve civilization and human 
resource development in Bangladesh,” Multidiscip. Rev., vol. 7, no. 8, p. 2024137, 
May 2024, doi: https://doi.org/10.31893/multirev.2024137. 

[90] Y. Zhang, M. Stephens, and X. Liu, “Assessment of Chinese primary school 
mathematics teachers’ knowledge of students’ misconceptions regarding space 
and shape,” Asia-Pacific J. Teach. Educ., vol. 52, no. 4, pp. 417–440, 2024, doi: 
https://doi.org/10.1080/1359866X.2024.2379541.  

[91] M. N. Ichwan, Mowafg Masuwd, M. Sya’roni, and N. A. Abdulghani, 
“Muhammad Abduh and Sufism: Building Spiritual Consciousness in the Context 
of Social Change,” Teosof. J. Tasawuf dan Pemikir. Islam, vol. 14, no. 1, pp. 163–187, 

https://doi.org/10.1080/1359866X.2024.2379541


Nahid Ayad, Mowafg Abrahem Masuwd, Safa Alrumayh 

 

 Bulletin of Islamic Research, Vol. 3, No. 4,  2025  752  

Jun. 2024, doi: https://doi.org/10.15642/teosofi.2024.14.1.163-187.    

[92] E. Engkizar et al., “Challenges and Steps in Living Quran and Hadith Research: 
An Introduction,” Int. J. Multidiscip. Res. High. Educ., vol. 8, no. 3, pp. 426–435, 
2025, doi: https://doi.org/10.24036/ijmurhica.v8i3.396.  

[93] Paisun, Syarifah, and M. Masuwd, “Investigating The Relationship Between 
Teacher Self-Efficacy and Student Achievement,” Andragogi J. Pendidik. dan 
Pembelajaran, vol. 4, no. 2, pp. 98–104, Aug. 2024, doi: 
https://doi.org/10.31538/adrg.v4i2.1303. 

[94] A. J. Fuad and M. Masuwd, “Religiosity and its Relationship with the Tolerance 
Attitudes of Higher Education Students,” Tribakti J. Pemikir. Keislam., vol. 34, no. 
2, pp. 213–228, Jul. 2023, doi: https://doi.org/10.33367/tribakti.v34i2.3617. 

[95] M. N. Ichwan, A. H. A. Ulama’i, M. A. Masuwd, and N. A. Abdulghani, “Sufism 
And Quranic Interpretation: Bridging Spirituality, Culture, and Political 
Discourse in Muslim Societies,” Ulumuna, vol. 28, no. 2, pp. 655–689, Dec. 2024, 
doi: https://doi.org/10.20414/ujis.v28i2.1082. 

[96] M. Masuwd, E. D. Sumanik, S. Sarkawi, and M. A. B. Amer, “Measuring foreign 
language anxiety: Concerning students’ motivation and their self-perception,” Int. 
J. Teach. Learn., vol. 2, no. 8, pp. 2087–2099, 2024, [Online]. Available: 
https://injotel.org/index.php/12/article/view/233 

[97] M. Fatimah, M. Mustofa, Rizkiy Pratama Putra, M. M. Abu Zinah, and M. 
Masuwd, “OPTIMIZATION OF THE PRINCIPAL’S ROLE AS A SUPERVISOR 
TO IMPROVE THE PERFORMANCE OF TEACHERS IN SURAKARTA,” 
Profetika J. Stud. Islam, vol. 24, no. 02, pp. 207–216, Aug. 2023, doi: 
https://doi.org/10.23917/profetika.v24i02.1986. 

[98] I. S. Milsih, W. Fitri, and M. A. Masuwd, “THE TERM AL-HADID IN CLASSICAL 
AND CONTEMPORARY INTERPRETATION (COMPARATIVE STUDY OF THE 
QUR’AN &amp; ITS TAFSEER AND TAFSIR MAFATIH AL GHAIB),” QiST J. 
Quran Tafseer Stud., vol. 1, no. 3, pp. 343–379, Dec. 2022, doi: 
https://doi.org/10.23917/qist.v1i3.2058. 

[99] M. Sa’diyah, M. A. Masuwd, and A. F. Supandi, “Legal Problems Using 
AstraZeneca Vaccine: Hermeneutic Analysis of the Fatwa of the Indonesian 
Ulema Council,” JIL J. Islam. Law, vol. 3, no. 1, pp. 1–16, Jan. 2022, doi: 
https://doi.org/10.24260/jil.v3i1.496. 

[100] H. Hasanuddin, M. Masuwd, M. Ridwan, S. W. Mustamin, M. Saleh, and F. 
Fitrayani, “Legal Reform of Consumer Privacy Rights Protection in Online 
Transactions Based on Islamic Economic Law Principles,” J. Huk. Islam, vol. 22, 
no. 2, pp. 313–342, Nov. 2024, doi: https://doi.org/10.28918/jhi.v22i2.3. 

Copyright 

© 2025 The Author(s). This is an open-access article distributed under the terms of the Creative Commons 
Attribution 4.0 International License (CC-BY 4.0), which permits unrestricted use, distribution, and reproduction in any 
medium, provided the original author and source are credited. See http://creativecommons.org/licenses/by/4.0/. 


